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an offense (v. 11, 18), loving compassion (v. 10), intercession (v. 10, 18, 19),
substitution (v. 18, 19), restoration (v. 15), and a new relationship (v. 16).
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"If he has done you any wrong or owes you anything, charge it to me" (v. 18)
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This is the classic letter on forgiveness.  The elements of forgiveness include:  1. an offense (v. 11, 18); 2. loving compassion (v. 10); 3. intercession (v. 10, 18, 19); 4. substitution (v. 18, 19); 5. restoration (v. 15); 6. new relationship (v. 16).
Slavery in the Greco-Roman World.  Slavery was practiced through​out the Greco-Roman world, and there were several categories of slaves:
· The helot was a citizen of a city that was in permanent subordination to another state. A famous example is Messenia, a Greek city-state subdued by Sparta and then reduced to peasant status and forced to serve the needs of Sparta's military culture.  The people of Gibeon are an analogous example rom Is​raelite history; they served as menial workers for the sanctuary (Jos 9).
· The indentured servant was reduced to slavery by debt but could obtain remission by working off that liability. 
· The chattel-slave was quite simply the property of his or her master.  
People fell into slavery by various means and for various reasons. As mentioned above, unresolved debt could lead to this condition. Large numbers of people became slaves through conquest. Victorious armies would sell captured people into slavery, and these wretched souls typically never again saw their homelands. Frequently slavers would simply kidnap people, take them far away and sell them. Ancient pirates regularly prac​ticed this, and the Roman government from time to time sought to clear the seas of pi​rate fleets. In addition, the children of a slave woman were born into slavery, regardless of the status of their father. Slavery was not racially based, although people generally preferred not to enslave others of their own ethnic group (e.g., Greeks typically enslaved non-Greeks, whom they considered "barbar​ians").
The degree of hardship related to slavery also varied considerably. No doubt the worst lot fell to those who worked in mines and similar labor-intensive industries. Slightly better was the situation of peasant-farmers, with household slaves experiencing an eas​ier life still. The most desirable position for a slave was that of a teacher, scribe or clerk, but even such a situation could be miserable if the master was harsh. Slaves were considered nonpersons and thus enjoyed no rights-including privacy or control over their own sexual lives. Not surprisingly, an enormous number of slaves ran away, particularly if they had no hope of obtaining manumission. The flight of Philemon's slave Onesimus, then, was not a peculiar occurrence. Occa​sionally outright rebellion occurred, the most spectacular example being that of the Spartacus slave revolt of 73 b.c. Passive resistance (e.g., by working slowly) was more common.1
The New Testament does not condemn slavery outright or demand that Christian slaveholders emancipate their slaves. On the other hand, the pressure Paul applied to Phile​mon to release Onesimus was exemplary, and Paul elsewhere urged Christian slaves to ob​tain manumission if at all possible (1Co 7:21). Paul undermined the foundation of slavery— the notion that slaves were nonentities— when he made the declaration that in Christ there is no distinction between slave and free (Gal 3:28).  Archaeological Study Bible, p. 1979.
"It is reported that 60,000,000 slaves inhabited the Roman Empire in the first century.  Conditions were unbearable.  Slaves were living tools . . . two-footed animals viewed as creatures without souls.  At will, their masters could terminate their lives without a question being raised." Charles Swindoll, A Postcard to Philemon, p. 1.
1:2 Apphia.  She is likely Philemon's wife. 
1:10 "Normal treatment for such a slave was death, torture, or disfigurement.  At best, his forehead was branded with an "F," representing the Latin term fugitivus--meaning 'runaway.'" Charles Swindoll, A Postcard to Philemon, p. 2.
"Onesimus was one of Philemon's slaves. He had apparently stolen from Philemon and then run away, which under Roman law was punishable by death. But Onesimus met Paul and through his ministry became a Christian. Now Onesimus was willing to return to his master, and Paul wrote this personal appeal to ask that he be accepted as a Christian brother (v. 16)."  Archaeological Study Bible, p. 1980.

1:11 "The name Onesimus (most likely a common nickname for a slave) means 'useful,' and Paul made a play on the word here, pro​ceeding immediately to point to the sacrifice he himself was making.  Onesimus was 'briefly' parted from Philemon. Paul pointed out, going on to strongly hint that manumission might be the truest mark of brotherliness. With a closing touch of humor Paul offered to pay Philemon back for anything the runaway owed, discounting, as he returned to seriousness, Philemon's own deep debt."  Archaeological Study Bible, p. 1980.  "At that time there was a clause in Roman law which provided for advocacy.  It said that if a slave had become a runaway, he could return to his master protected--if he first went to his master's friend or partner and secured support for his cause.  The friend then became an advocate (mediator) who appealed to the slave's owner for grace and understanding.  Specific cases are contained in history of owners not only taking the slaves back, but actually adopting the forgiven runaways into their own families." Charles Swindoll, A Postcard to Philemon, p. 2-3.
1:24 "Rome was the frequent goal of fugitives such as Onesimus; the city was called by the aristocratic historian Sallust "the common cesspool of the world." Some Ephesian or Colossian individual in Rome, perhaps Aristarchus (Ac 27:2; Col 4:10-14; Phm 24) or Epaphras (Col 1:7; 4:12-13: Phm 23), seems to have recognized the man and brought him to Paul in his captivity. Onesimus became a Christian and was persuaded to return to his master. From that inci​dent came this exquisite letter, which demonstrates so vividly the social solvent that Christianity had brought into the world. It appears that Onesimus left Rome in company with Tychicus, carrying the letter to Philemon, along with Paul's letters to the Ephesian and Colossian churches. Nothing more is known about Onesimus, and a tradition that he became the martyr bishop of Berea is of doubtful authenticity."  Archaeological Study Bible, p. 1980.
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